Socializing a New Generation: 
Trends That Impact the Connect Series
Right now in the Body of Christ there are a number of different approaches to reaching the younger generations.  The Barna group’s 2006 study showed that the two age cohorts that make up the under 40 generations are 12.5% (for the “Buster” Generation) an 32% (for the “Mosiac” Generation) less likely to attend church than Baby Boomers.
  Of course we don’t need Barna or Gallup to tell us what we can see with our own eyes.  American churches not only have a dearth of under-40s in them, but the under 40s that are part of our congregations often are less involved and harder to connect to than other age cohorts.  

When the National Training Team of The Navigators began the work that produced first the Jesus Good News and now the Connect series Bible studies and related materials, we decided that we had to look a new at the way these under 40s (and especially those under 29) looked at the world, how they assimilated data and learned, and what their particular strengths and weaknesses were.  
No one doubts that American culture has undergone a massive change since the summer of 1968, one that is not merely political, but technological, demographic, economic, cultural and relational.  While many great tools exist and are used in the Body of Christ, many of these tools assume that the underlying assumptions about Americans are little changed since the 1960s.  And of course, there is some truth to that fact.  People are still fallen.  People still desire to be loved.  People still go to school, work, get married and the rest.  But under these “static” facts the meaning of these and other factors in people’s lives have changed, and in some cases these changes have radically altered the persona of the people we are trying to reach.  
This paper is an attempt to explain what those changes are, how and why they occurred, and what this means for us as we try and bring the Good News of Jesus Christ to this generation.

Losing More 
Divorce and Family Stability: What kind of losses have the kids born since 1968 experienced.  The first and most obvious item to discuss is the loss of the stable two-parent household.  Since 1970 the number of divorced people has quadrupled, to 18.3 million people.  These 18 million people have brought huge numbers of children with them.  As of the last census in 2000 there are an estimated 1,075,000 children involved in divorce or 16.8 children per one thousand under the age of eighteen who are involved in their parents' divorce, but that does not include the millions of children who are over 18 but experienced divorce during their growing up years.  
In the book Prozac Nation¸ the author, a young GenerationMe
 named Elizabeth Wertzel describes the affect on her life from divorce and her father’s leaving of the family home.  Telling this story to each new therapist she received the standard response, “No wonder you’re so depressed.”  But Wetzel felt that these therapists were missing something:

They react as if my family situation was particularly alarming and troublesome, as opposed to what it actually is in this day and age: perfectly normal. I mean, I think about my development and I feel like a Census Bureau statistic or some sort of case study on the changing nature of the American family in the late 20th century.  My parents divorced, I grew up in a female-headed household, my mother was always unemployed or marginally employed, my father was always uninvolved or marginally involved in my life.  There was never enough money for anything, my mom had to sue my dad for unpaid child support and unpaid medical bills, my dad eventually disappeared.  But all this information is no more outstanding than the plot of an Anne Beattie novel.  Or maybe it’s not even that interesting.  

Of course divorce existed before the 1970s, but it did not form the socially destructive meta-narrative of an entire generation as it has for those of GenerationMe.  

Freedom to Fail and Get Hurt: When trying to understand the social and cultural trends that form the mindset of the generation we are trying to reach, we have learned that you have to be ready for several seemingly contradictory facts to be true at the same time.  The issue of freedom is one of those that seemingly points in multiple directions.  This generation has been given unprecedented freedom in a personal sense.  Here is Dr. Twenge’s own self-description, “This is the good part of the trend—we enjoy unprecedented freeom to pursue what makes us happy.
 
So children have been released to pursue their dreams, no matter how far-out and unrealistic those dreams are. As Dr. Twenge says a few pages later, “The choices of the individual are now held so paramount that the most common advice given to teenagers is ‘Just be yourself.’ (Not that long ago, it was more likely to be ‘Be polite.’) Filmmaker Kevin Smith (Clerks) says, ‘My generation believes we can do almost anything. My characters are free: no social mores keep them in check.’”
At the same time this generation has been less free in a key area – the freedom to risk and the freedom to fail.  The first of these areas, sometimes known as “Over-protective Parent Syndrome” is still being researched to understand how prevalent, how pervasive, and how damaging it is.
  However we all know the realities—the use of greater levels of safety devices for normal play, the elimination of “dangerous” playground equipment, increasingly signage, car seats, and the like.  One statistics that may help put this easily understandable comes from the L.A. Times of March 29, 2007, where they found that while in 1972 87% of kids who lived within a mile of school walked or rode their bike to schools since the hype of child abduction (which in fact has been going down substantially for the past 20 years and in fact your child is more likely to be hit by lightening then ever abducted by a stranger) today only 13% do, which not surprisingly has contributed  to a tripling in the rates of childhood obesity.
Parents today see mitigating risk as a chief role in their lives.  And that mitigating is felt most strongly in protecting children from the risk of failure and potential damage to their self-esteem.  

The term self-esteem was rarely used even in professional literature until the late 1960s.  Since then it has become a major focus of many schools, professional organizations, and of course parents.  Today’s Generation have outstanding levels of self-esteem.  In Dr. Twenge’s work she found that the average mid-1990s college male had higher self-esteem than 86% of college men in 1968.  Likewise for women she found the average mid-1990s college female had a higher self-esteem than 71% of their 1968 counterparts.
  But this cannot possibly be bad can it?  It can be if it is not founded on solid reasoning, including over-coming of failure.  It has created a generation that does not understand the idea of personal responsibility.  Again, the book GenerationMe provides helpful information:

Some GenMe’ers take things too far and make excuses when things don’t go their way.  Susan Peterson, who teaches at a community college in Arizona, has noticed this trend toward a lack of personal responsibility in her students.  “Parents have always done [everything] for them, including choosing all their teachers in the public school system and arguing about every grade they received,” she says. “As a society, we’ve created a new generation of young adults who blame everyone else for their failures.”
  

Of course these young adults as they enter what is called by Michael Barone “Hard America”
 face new realities that create a crisis for the safety that their self-esteem as well as self have been placed in—the rigors of competitive America.  As Dr. Twenge found as she interviewed one parent, “The self-esteem emphasis leaves kids ill prepared for the inevitable criticism and occasional failures that is real life.  “There is no self-esteem movement in the work world,” points out one father.  “If you present a bad report at the office, your boss isn’t going to say, ‘Hey, I like the color paper you chose.’  Setting up kids like this is doing them a tremendous disservice.”

There are of course other important trends that we could discuss here, but these two provide an entry point into understanding the world that has helped to form the social reality of today’s younger generations.  The important question to ask though is, given these changes, what damage has it created in their souls.

Damaged People

Trusting No More: When the security and structure of the family and its related support institutions (including church) are broken and when young people experience the rise of protection and safety as the highest values, you no longer have the foundation for trust.  Without trust, relationships do not operate in healthy manner, leaving each person isolated and fearful. 

Robert Putnam in his seminal book Bowling Alone, has probably written more than any other author on the subject of personal isolation and the lost of trust.  He has found that as people have experienced greater and great social dislocation—from the family outward to the whole of society—that the society becomes less trustworthy.  This he has found to be true in both the United States and the United Kingdom (with the data showing up in the UK before the US because of these socialization factors occurring there earlier).
  In the United States from 1960 to 2000 the belief that most people can be trusted fell from 55% to below 40%, and for teenagers in the year 2000 it was at 25%, down from a level that mirrored society in general.

Again Dr. Twenge provides a helpful summary of what these trends show us about GenerationMe:

In 2000, 64% of 18-to-24-year-olds said that most people are “just looking out for themselves” rather than “try[ing] to be helpful,” and 53% said that most people “would try to take advantage of you if they got a chance.”  Among 45-to-54-year-olds, however, the majority said that most people would be helpful and fair.  GenMe trusts no one, suggesting a culture growing ever more toward disconnection and away from close communities.  Trust no one and relying on yourself is a self-fulfilling prophecy in an individualistic world where the prevailing sentiment is “Do unto others before they do it to you.” (emphasis mine)

How does one reach a generation that is so suspicious of the motives of everyone, from those in power to those who are powerless?  How do people with no true deep connections to anyone find their way in the world?

No Right, No Wrong: The over-simplification is that those under the age of 40 are simply relativistic in their moral outlook.  But the relativism is based not on any well developed system of thought, but resides in self-protection and the inability to give oneself to any moral code or institution.  In his book Emerging Adulthood, author Jerffrey Jensen Arnett touches on how this generation creates meaning:
If there is a unifying theme in all of this diversity, it is their insistence on making their own choices about what to believe and what to value.  In their religious beliefs, there is little relation between what they were exposed to by their parents in childhood and adolescence and what they believe now, as emerging adults.  Even the one-fourth of emerging adults who are religious conservatives have come to those beliefs through a personal process of questioning and searching.  Emerging adults’ values, too, are self-chosen. Even for those who embrace collectivistic values, their values are the product of their own ruminations on their life experiences and observations.

This points to an interesting dilemma.  It is not merely that we have to “reach” this generation, but we have to allow them, in their own ways and in their own timelines, to develop their own approach to their faith and values.  The good news is that Arnett finds that over half of emerging adults attend religious services at least now and then, and more plan to attend once they grow a bit older and have children.  But attending is not the same thing as embracing.  

There has been much written about the under-40 rejection of institutions.  Arnett in his research has found that the primary reason for this is that they doubt (the key word here) the morality of those very institutions.  

But this combination of a lack of trust (or an over-developed sense of doubt) with a highly internal and personal view of morality creates a people who cannot tap into the best that a religious message has to provide—the forming of an identity.  Only 17% of emerging adults indicated that their religious beliefs were “not at all important” to them, but 42% indicated that it was “not at all important” to attend religious services.

And what kind of person has a religious dimension, a personal orientation, and an identity disconnected from anything substantive?  Arnett provides us two great examples:

Dana grew up in a Jewish home and attended synagogue, but stopped attending as she reached emerging adulthood because “there was this pressure from the people at the synagogue to be, like, kosher, and I just didn’t like having anyone telling me what my lifestyle should be.”
  

Beth had unpleasant memories of her church experiences in childhood.  “I remember going to church and being bored, and seeing everybody around me being bored.” By emerging adulthood, she had rejected the Catholicism of her youth because of “the guilt. I got sick of feeling guilty all the time.”  And, of God, “lust is so awful.”  I really feel like there are things that are natural to us, because I really believe that yes, we are human, but we also still have animal tendencies, and you can’t guilt those out of people.  And that’s pretty much when I decided that yes, I did have an animal in me, and I wasn’t going to guilt my animal any more because it made me unhappy. So I gave up being a Catholic.

The need to avoid guilt, the need for self-validation, the need for religious connection while retaining all control mark this generation.  That means practically that telling people under-40 the correct answer, while it may in point of fact be relaying truth, will not bring about a change in either the person’s identity or their behaviour.  They must explore and embrace these things themselves, and feel like they had a major role in the process.  

That means that the “search for meaning” is not a search through externals (which again, this generation has low levels of trust in anyways), but a search internally, or we might say, constructed.  As one GenMe’er character put it in the 2004 novel Something  Borrowed as he watched the emblematic Boomer television show in the 1980s thirtysometing as a teen, she wished the Boomer characters would “Stop pondering the meaning of life and start making grocery lists.”  We may laugh at that, but it shows a move away from externality and towards construction.  Again Dr. Twenge has provided us with a useful summary of the “Self Across the Generations”:
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While GenerationMe does not necessarily think in the terms of loss, the breakdown of trust and of a shared external morality means that life is now filled with great confusion.  It goes beyond just personal identity, which not only is now flexible but can actually have several incarnations thanks to the virtual world.  One very well trafficked website today among GenerationMe is Second Life.  On that website you can choose what is called an avatar and live out an entirely different life—different gender, different nationality, different appearance, different career, different spouse, different…  And lest you think this flexible identity is not taken seriously, we are now seeing crime perpetrated against these avatars, not against the actual person “behind” the avatar.  In Japan a woman was arrested for violently killing her virtual husband because he was going to virtually divorce her (she was charged with identity crime, since part of her crime included removing all the “husbands” passwords and access codes to his now deceased identity).  There have even been cases of virtual sex crimes.  

It is not only identity in the full sense that is under on-going confusion, but also gender identity.  This is a growing issue, especially among teens who, endowed with a flexible identity in general, are now living in a world where tolerance and acceptance have, in some contexts, given way to preferences towards same-sex romance identity (as a way of reducing relational risk).  The loss of trust and external morality and a high need for self-exploration means that those under 40 face new issues that stand in the way of their hearing, believing, and embracing the Good News.

Learning in New Ways

We Don’t Need Words: We, in the National Training Team, are partial to words. As Christians it is hard not to be, given the role and centrality of the Scriptures in our lives, and our own bent towards learning.  However, the generation that has come of age since the advent of cable-television not only is no-longer word-centric, but are in many ways, word-phobic.
In 2004 the National Endowment of the Arts produced the first real substantial study of the reading habits of Americans.  The results were not promising.  One of those who worked on that project was Mark Bauerlein, and his book The Dumbest Generation pointed to a particular problem among young adults.  While it is true according to a 2007 AP/IPSOS   27% of adults do not read another book after they finish their schooling, Bauerlein found that this was true among the younger generation even while they were in school!  
For College seniors 21% in 2003 and 19% in 2005 did not read a book for personal pleasure.  Over 73% in both years had read less than 5 books, which indicates that a time when we tend to think of young people indulging in the fruits of the mind, they are in fact not doing so.

The greater concern however is not merely that they do not read, but that young people view words and reading as unimportant.  Following is an account of Mr. Bauerlein during his roadshow for the NEA report in 2004.

Back in 2004, I went on the air with an affiliate in the Midwest to talk about leisure reading habits in the United States.  I was with the National Endowment for the Arts at the time, and we had just issued a report showing that adults then read literature at significantly lower rates than adults in previous decades, and that the biggest drop was in the 18-24 year-old age group. The report was titled Reading at Risk: A Survey of Literary Reading in America, and after its release, with more than 600 newspaper stories and commentaries appearing by the end of the summer.  The radio interview was one of many of my appearances those weeks, and aside from simply recounting the findings, I was startled again and again at the reactions of the audience. In this case, after 15 minutes spent reviewing the study, the host opened the phone lines and a bright young voice came through.  I tried to capture the exchange word for word just after the show concluded:

Caller: I'm a high school student, and yea, I don't read and my friends not read.

Host:   Why not?

Caller:  Because of all the boring stuff the teachers assign.

Host:   Such as?

Caller:  Uh…that book about the guy. [Pause]  You know, the guy who was great.

Host:   Huh?

Caller:  The great guy.

Host:   You mean The Great Gatsby?

Caller:  Yea.  Who wants to read about him?

The call ended there, and I regret not asking the question in reply: "What do you like to read?"  She objected to Gatsby, a novel about the Jazz Age who interested her not a whit, but she didn't offer anything in its place.  A social drama of the rich and notorious in 1920s New York bored her, but she never mentioned anything else in print that amused her.  No Austen and no Faulkner, certainly, but not Harry Potter, Mitch Albom, or Sophie Kinsella either.  She didn't like to read, period, and she wanted to tell us that, throwing our assumption that every young person should read books right back in our faces.  

This mindset though is not limited to high schoolers, and it is not opposed by educational systems.  Mr. Bauerlein found to his surprise that the creation of a non-word based culture to be something that colleges and universities were actually working hard to accommodate.  

GenerationX delivered grunge music and slacker attitude, and its primary voice, Douglass Coupland, highlighted X-ers' exile from 1980s commercial lifestyles, but they didn’t make their dissatisfaction into so much of a boast. Today's rising generation think more highly of its lesser traits.  It wears anti-intellectualism on its sleeve, pronouncing book-reading an old-fashioned custom, and it snaps at people who rebuke them for it. 

As I write, this week's issue of the Chronicle of Higher Education (January 2007) just hit my mailbox, and it contains a revealing section on technology and Millenials. One article entitled "How the New Generation of Well-Wired Multitaskers is Changing Campus Culture" records a symposium in Nevada at which local college students related their interests and habits.  The opening paragraphs note that Millenials “think it's cool to be smart," but disclose also that "They rarely read newspapers—or, for that matter, books." In answer to the question "How often do you got to the library, and what do you do there?" one panelist replied:

My dad is still into the whole book thing. He has not realized that the Internet kind of took the place of that. So we go to the library almost every Sunday. I actually have a library card, but I have not rented a book for a long time, but I go to our school's library a lot because they have most of the course books. 

How serenely this undergrad announces the transfer from "the whole book thing" to the Internet, as if the desertion of civilization's principal storehouse merits little more than a shrug.  And note the scale of awareness.  The father doesn't "realize" how things  have changed, that his world is over. The inversion is settled.  It's the book-ish elders who know so little, and the young ones countenance them as they would a doddering grandpa on the brink of senility.

The National Training Team and the Connect Series is unwilling to become logos-phobic.  But in reaching and helping this generation on their search for Christ, we cannot rely on word-centric studies.  But avoiding reliance on words along is not the only change to learning styles.  We also face to other significant social changes that impact the way younger people learn: non-linear processing and image-centric learning. 
All Lines Do Not Go Forward: In the area of Biblical Studies, scholarship among evangelicals has focused on the view of both Israel and the early church that time was less linear and more cyclical.  In that mindset what happened before would happen again, not in the Eastern mindset of the illusoraryness of time, but in the sense that history and life is less about movement forward (linear) and more about events connecting to other events, forming a mosaic of events that defined people’s and the communities life.

In modern education theory we are still learning a lot about those who mindset is non-linear.  When reading and books formed the primary way information was communicated (even in non-literate European cultures, the form of learning and of sharing information was linear), the community loses its linear orientation.  As one researcher on non-linearality has written:

- Learning is a nonlinear process. Its not that some learning is linear and some nonlinear. Nonlinear means that there is no proportion between input & output. A small input can give enormous results & vice versa. An organization and its members learn in a nonlinear manner. Individual & organizational learning is nonlinear because it is cyclical with the outputs of one cycle becoming the inputs of the next cycle. You first learn what CAS (Complex Adaptive Systems) are then based on the insights that come from this - you begin to learn and understand how an organization as a CAS becomes a learning organization.

- Our learning at a point in time is not the sum of our learning until then. It is not one learning plus another learning giving the sum of two learnings. Joining two learnings together may create a completely new theory. Learning often takes jumps throwing new light on and affecting much that has been learned before. In learning sometimes a small input can have enormous reverberations. We learn with disorderly jumps between whole and parts, parts & whole. Learning as we shall soon attempt to demonstrate is a nonlinear “self-organizing” process, where the new learning is not

the sum of former learnings. 

- Glenda Eoyang describes how individual & group learning in community should be: 1) nonlinear; 2) scaled to create integrity between individual learning & coherent community learning; 3) dynamical to allow for multidimensional and disproportional cause & effect relations. 

We can add 4) fractal - to describe how every learning peak one climbs reveals endless new vistas within it.

The Connect Series was created to provide the freedom of each group to set its own course, to jump as it were from volume to volume, from lesson to lesson.  While learning can and does build upon prior learning, we recognize that not all people learn in a linear fashion and that better learning may occur when space is provided for the individual and group to make adjustments for what they need, rather than what we think they need.  With that in mind, it is important to realize that although there are six volumes in the Connect Series, you should not think of them as Books 1-6, which should be engaged in that order.  The Connect Series places an emphasis both on the freedom and learning styles of its facilitators and users.   

And the Word Became Image: You will also notice as you peruse the Connect Series and its ancillary products (especially our Reflective Guides) that we use images far more than you may be used to in a traditional NavPress product.  We are of course not the only ones to be using a more image-centric approach.  There is actually a solid history in the Christian tradition of using images to convey meaning, though we do admit that there has been disagreement over the propriety of this throughout church history.
Of course, this is not new.  No one knows for sure how long the phrase “a picture is worth a thousand words” has been in use, but we know in our own lives that images have the ability to communicate not just cognitively, but emotionally, spiritually, even chemically.  The Connect Series is rooted in a transformational model, which means that all those various aspects of the human nature must be engaged if we are to see transformation through the whole person.  Cognitive is not unimportant, but it also is not even the primary way many people process information and their environment.  
Any doubt about the power of images was recently removed by the brand new study that came out in November 2008 from the RAND Corporation.  Studying 2,000 teens between 12-17 they found that “pregnancy rates for teens who watch shows packed with sex are twice as likely as typical teens to become pregnant.”
  The study summarizes by saying:

“Our study clearly suggests that television plays a role in shaping adolescent reproductive health outcomes.  Given the high rates of teen pregnancy in the United States, our findings argue for continued evaluation of television's role in teen pregnancy and for prevention strategies that factor in the role of portrayals of sexuality on television and in other media.
What is particularly difficult is that the generation born after 1970, and especially those between the ages of 15 and 29, have been receiving far more images in the course of their life than any previous generation.  One study released by Kaiser in 2003 showed that children zero to six were in front of images-based media for 1 hour and 58 minutes per day, three times the amount they were reading or being read to during those same ages.
  This is not meant as an attack on television, movies or the internet.  It is merely a statement of fact that we are dealing with a generation that has been exposed to more images, processes more images, and is more connected to images that to the spoken or read word.  Images are used by marketers and others because they are powerful—sometimes powerfully helpful, sometimes powerfully destructive—and that God has given us the power of sight in part to create another way of enabling to be transformed and come to know Him.
This was the appearance of the likeness of the glory of the LORD. When I saw it, I fell facedown, and I heard the voice of one speaking.

No More Guilt, but Plenty of Shame

There are many social changes that create chaos for those under 40.  From moral relativism to the loss of social cohesion, these changes do not only affect the initial area of contact, but also feed into a changed emotional state.  For those born in eras when social mores and socially constructed “oughts” dominated, the idea of guilt is probably something they are quite familiar with, and perhaps all to much so.   Guilt is sensed when some expected norm , rule, or code is violated.  When a police officer pulls us over after we were doing 55 in a 40 zone, we have all felt the rush of anxiety and adrenaline – we know we are guilty.
But how does guilt relate to shame?  What do we mean by each term?  Historically we have often talked about “Guilt and Shame” as a single statement.  We assumed that the two were joined elements, and that if the guilt of some transgression was addressed, the shame likewise was addressed.  But so much of that depends on understanding what both guilt and shame mean.  There is no single clinical description that is agreed on universally, but Dr. Gerhart Piers working in the 1950s provided one of the most cited definitions of both words:

Whereas guilt is generated whenever a boundary…is touched or transgressed, shame occurs when a goal…is not being reached.  It thus indicates a real “shortcoming.”  Guilt anxiety accompanies transgression; shame, failure.
   

As Helen Merell Lynd points out, the key distinction between guilt and shame is not, as with older definitions that easily tied the two words together, between self-criticism (shame) and criticism by others (guilt) but between transgressions of prohibitions and failure to reach goals or ideals.   We in the Connect Series focus far more on the issues of shame than guilt (those we recognize, as the Bible does, that we have all fallen short of the Glory of God, we are all sinners, and we all deserve death (Romans 1:32).  This change is due not only to the loss of shared codes (which enable us to all know when we have committed a transgression), but also due to the increasing focus on success and idealism that has dominated the lives of those under 40.  

The change from a guilt orientation toward a shame one is having implications for our society in areas as wide as criminal justice, foreign relations, education and of course the religious community.  Ruth Leys, whose 2007 book From Guilt to Shame documents these shifts in various areas sees this as the end point of forty year process:

•
Today, shame (and shamelessness) has displaced guilt as the dominant emotion reference in the West…In his recent study on humiliation and associated emotions, such as shame and embarrassment, William Ian Miller has noted the recent depreciation of guilt and resurgence of interest in shame among the self-help and related disciples…I argue that the change from a culture of guilt to a culture of shame in Western thinking about the emotions is highly significant and has important consequences.
   

We have a society wide shift going on towards shame and away from guilt.  This should not surprise any of us as we have engaged in a post-modern, hyper-individualistic culture.  Today’s GenerationMe population has grown up with fewer and fewer norms, rules, mores and codes.  As Dr. Twenge again summarizes:
…take Melissa, 20, who says, “I couldn’t care less how I am viewed by society. I live my life according to the morals, view and standards that I create.”  This is the social trend—so strong it’s really a revolution—that ties all of the generational changes in a neat, tight bundle: do what makes you happy, and don’t worry about what other people think.  It is enormously different from the cultural ethos of previous decades, and it is a philosophy that GenMe takes entirely for granted.  “As long as I believe in myself, I really do not care what others think,” says Rachel, 21.
 

Clearly, with attitudes like those Dr. Twenge quoted above from Melissa and Rachel, the younger generation feels less and less guilt over things that were guilt inducing in previous generations.  Caught having sex with your boyfriend or girlfriend?  Why be guilty?  Fired because of incompetence? Guilty? No, because the key was it was the boss holding your to rules that were not yours.  And so on.
While guilt does still matter (especially legally and of course in the biblical sense of righteousness), it is more and more difficult to communicate the essentials of the Gospel in a guilt-oriented framework.  That does not mean that such a framework is wrong, only that it is incomprehensible to a shame-based culture.  Many of our sermon illustrations, ministry tools, and focuses have to move to embrace the shame-based mindset of this generation, while still retaining the importance of God’s righteousness and our falling short of it in sin. 

The Connect series is designed to speak to the inner heart of the person where shame takes up residence.  In this high achieving, overly self-esteem focused culture, their failures may not cause them to miss a beat externally, but the add up internally in greater and greater levels, and in so doing destroy their ability to embrace the good news of their true identity in Christ.  That is why shame has been an essential sociological shift that we in the Connect Series felt had to be at the forefront of our work.  

Concluding Thoughts

What has been covered here is not intended to cover in full the issues, the socializations, and the changes of the generations composed of adults and teens under 40.  However, we want to introduce you to those factors which we took into account as we committed to producing tools to convey the unchanging truths of Jesus Christ and His Kingdom to this and every generation.
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